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Reflections on Mr, Webfter's 
 Difcourfes againft the Incor- 


poretty of Angels or Spirits. ; 


Hile the fore-going Treatife of Angels 
was under the Prefs, there came to my 
hands a learned and laborious Vo- 
lume of Mr. fohn Webffer, Practitio- 

ner in Phyfick, call’d, The Difplaying of fuppofed 

Witchcraft, wherein alfo he difcourfeth of the 

Exiftence and Nature of Angels and Spirits. Up- 

on the perufal of which I have noted fome things, 

which I conceive it pertinent for me to reflect 
here a little upon. 

I fhall not prefume to cenfure any thing of the 
main defign and {cope of this induftrious Author, 
in the profecution of which he hath indeed heap- 
ed together many rare and excellent Obfervati- 
ons, worthy to be confidered of for the impro- 
ving Knowledge, and rendring all men cautious, 
how they pronounce of fuch abftrufe Subjects. _ 

Much lefs fhall { efpoufe any man’s particular 
Hypothelis and Quarrel, or attempt the Defence 
of thofe eminently worthy Perfons, whom he hath 
fingled out for his Antagonifts, the Reverend and 
Learned Divines, Dr. Cafaubon, Mr. Glanvil, Dr.H. 
More, who are better able and more concern’d to 
{peak for themfelves. Onely I with for his on 
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Reflections upon Mafter Webfter’s 


fake, that he had treated them with more refpe. 
ctive terms, than thofe of Scurrilous, pa 
Witch-mongers,——which he fo freely beftows ; as | 
alfo that afperfion, which he cafts upon the Pi. | 
ous and profoundly Learned Dr. Hammond, [That i 


hé 45 dlmdft epery-where | Cuiky-of 


Fancies.|° 


arg Epichetes, .which, however they 
might be of Phiyfick, | 


whom Age pd Jafirmities a made frow- 
ther Character, as a Presbyter of this Church, 


(ordained long fince by the Right Reverend Dr. | 


Tho. Morton Bifhop of Durham) and Curate of. 
Kildwick, about the Year 1634, as himfelf ac- 
quaints us, though he wholly baulk his Spiritual 


Titles inthe Front of his Book;as one thar glories 


rather | in another Funétion. 


‘I do heartily both approve and commend. his | 


Piety in acquielcing, as he profefleth, in the’ de- 


terminations of holy Scripture, and fully accord | 
with him in what he lays down: for the Rule of | 


proceeding in thefe Controverfies. 


[The Word of God, faith he, the moj proper 


amedium, with found Reafor, td € of the power of 
‘Spirits and Devils by: 
Scriptures and found Reafon are. the onby true’ and 
oper Medium to decide thefe Controver, ves by, ts 
moft undeniably'apparent, becaufe God ts aSpirit, and 


the ineifible Gad, ‘and therefore beft keiows the nature 
and power of tht Spiritual “aid ible 


being the God of truth, can inform 
Nay he is the Father’ of Sp nits, “and ‘there 
knows, “aud cin and doth us‘ their 


fices and erations. again, The Scriptares 


Reajon © fit Mpdinm to determiue | 
thefe things by. 


again, Fiber 
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Difplaying of Suppofed Witch-craft, 172: | 


-fpe- Particularly he fpeaks of the Humane Soul, 5 
|Angels, and Devils. 

'| 1. The Word of God, faith he, doth particularly Pa.44,485 
> Pi- : teach us the ftate and condition of Souls after death, 

they (hall be like the Angels in Heaven, and all 
opal _ lother things neceffary to move apd draw us to believe 

\the immortal exiftence of Souls. 
hey || 2. Hath nat God in the holy Scriptures amply and ypid, 
ick, | plainly laid down the ftate of the other world, in. de- 
OW- ' | [cribing to us fuch a numerous Company of Seraphims 
5 O- | | and Cherubims, Angels and Arch-Angels, with their 
ch, feveral Orders Offices, Miniftries, and Employments ? — 

‘| 3. The Scriptures do fully and abundantly inform 

Of | us of the Devil’s fpiritual and invifible power, and a- Pag. 47. 

aC- | cainft the fame declare unto us the whole Armour of 
ual IGod, with which we ought tobe furnifhed, as the A- 
poftle faith, Ephef. 6. | 


 Nowthat which I purpofe to obferve and exa- 
his mine, is Chiefly this, how confiftent our Author 
de- J is tohimfelf ; and how well he hath acquitted kim, 


rd according to thefe Rules and Meatfures, in his 
of | Difcourfes of Angels and Spirits. And that fo 
far only, as I apprehend my felf concern’d by 
fome things which I have aflerted and declared in 
the precedent Treatife. 

I have fuggefted in the Epiftle Dedicatory, that rhe Deny- 
the general dif-belief of Spirits may well be thought an al of Spi- 
Introduétion to all manner of Irreligion and Profane- *"* a frep 
nefs; which brings me in part under that con- ” — 
demnation, wherein he involves both Dr. Cafau- 
bon and Mr. Glanvil,, The one for faying, [One 
prime foundation of Atheifm, as by many ancient and 
late is obferved, being the not belief of Spiritual Be- 
ings— | The other for affirming, [ Thofe that will 
not bluntly fay, there is no God, content themfelves for 
a fair ftep and introduttion, to deny there are - 
| zits—J] In oppofition to whom he aflerts, ¢ 
the 
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P. 38, 39. the denying of the Exiftence of Spirits doth not infer © 
239, 39 the the Being of God, becaufe God whe 
be without thems; and God was before them and the | dene 
Sadducees believed a God, allowing of the Books of : oad 

Mofes, ec. ashe difcourfeth more at large. a 
Now this formal arguing of his, as 1 conceive, lf bi 
is weak and trifling. For (to fay nothing, that | j,i» 
fuch Ethical propofitions, as thefe fhould not be | |}, 
fcann’d over-rigidly, but conftrued fometimes, | |:he 
cum granofalis, as holding 73 However || J 
there might be a God, though there were nei- | | ha: 
ther Angels nor Devils in rerum natura, yet thofe _|may 
that deny in general the being of Spirits, do war 
therein implicitly impugn the being of God, who | Jan, 
isa Spirit, whether themfelves know and confi- pej 
der it, or no. 
And, as fome have juftified the Truth of that fbi 
Royal Maxime, LNo Bifhop, No King] againft / 
them who would prove, (in like manner as this pj. 
Author pleads) that there is no neceflary and J pr, 
immediate connexion of the terms, Bifhop and | An, 
King ; or no eflential dependence of King upon Bi- iwh 
fhop; becaufe neverthelefs they, that have op-  |hec 
ofed Bifhops in the Church, have been generale the 
y alfo againft a King in the State, and the fame | pr; 
Antimonarchical principle inclines them to op- | wh 
pofe both; fo may we an{wer here ; and tisto Ithe 
be -obferved, among our modern Atheifts and | de, 
Sadducees efpecially, that their antipathy and a- co, 
verfation, asto the notion and being of Spirits “Jar. 
univerfally, hath carried them on (and naturally py 
doth fo) to the dethroning of God, the Supreme J oy: 
Spirit, and Father of Spirits. dat 
bid, And although, as he farther faith, God had tio 
been God, though he had not been Creator; or there — 
might be a God, thaugh there were no Creation. 
[Such a God as Epicurus and his Followers, ad 
vitandam 


de 


fy) 


, 


Di [playing of Suppofed Witch-craft, 
vitandam invidiam, acknowledg ] yet fhould not I 


| queftion to tax that perfon with real Atheifin 

| who denies aGod under that notion, as the doy 
| dv, the firft caufe of all things, the Maker and 
Governor of the World; efpecially, fince the 
Apoftle hath taught us, that The snvifible things Rem, 1) 


173 


of him from the Creation of the World are cleerly feeny 20. 


being underftood by the things that are made, even 


| jbis Eternal Power and Godhead, fo that they Leven 


the Heathen] are without excufe. 
Thofe perions certainly (fuppofe we never fo 
charitably ,as Salvian faith of the Ayrians,that they 


_|may bono animo errare) contribute very much to- 
_jwards the countenancing and fupport of Atheifm 
_jamong men, who banihh the belief of Incorporeal 
{Beings out of the World as mere jargon, and a 
_|thing, which no man whatever he talks, can pof- 


fibly underftand. 
And though I am far enough from infinuating 
this Author to be fuch an one; fince he openly 


iprofefleth his belief of God, the humane Soul, 
{Angels and Devils, and of all the holy Scripture 


which declareth thefe things to our faith; and 
becaufe there are fome, who by the goodnefs of 
their nature, and prevalence of fome better 
principles, may not be effectually and in practices 


jwhat otherwife certain evil tenets would incline 
‘jthem tobe: Many are too dull and ftupid to un- 
Jderftand or confider of the fatal and pernicious 
-jconfequences of their own Opinions ; and others 
‘jare too vertuoufly qualified, to be influenced 
‘by them; Yet it may not be amifs for him feri- 
Joufly to reflect and weigh within himfelf, what 
Ja bad ufe others at leaft may make of fuch afler- gain/ the 


tions of his, as thefe are that follow. 

There is no common notion, faith he, of a fpiritual 
and immaterial Being in all or any maz. And 
again confidently, We 


Dangerous 


Pofitions of 
Mr, W. a- 
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We affert, that our faculties, or cognitive Powers : 
(how far foever fome would magmfie and extol then)) 
have not the power of underftanding Beings, that are 
fimply and abfolutely immaterial and incorporeal.--And\ 
again, 

Thofe, that pretend Angels are merely incorporeal, 
muft needs crr, and put force upon thetr own facul-| 
ties, which cannot conceive a thing, that is not Conti | 
nuate and corporeal. iy 

Now if no man have, or can have, the —_ 
of a f{piritual and immaterial Being , if our cog. 
nitive powers cannot underftand it; if our facul-. 
ties cannot conceive of it ; what, I pray, will be- || 
come of the Being of God in the World,as aSpi- — 
rit, and the Father of Spirits ? How ready is every. 
one to difcard, what le cannot framea notion of, 


what he cannot poflibly conceive or underftand ? 
Nay,how fhould his mind ever entertain,or aflent 

to it?And we muft needs infer,upon this fuppofal, 

that he who profefleth, God isa Spirit, as our 

Author doth, makes of him only Lvomen inane] 

a bare and empty name, gives him an infignifi- 

cant attribute, and believes and f{peaks,; he knows | 
not what. 

But then farther our Author excepts againft 
the Idea of God in particular. : 

God in his own nature being infimte and incompre- | 
henfible, there can be no true and adequate notion of \ 
him. — And again, 

— Much more muft the being of Goe, which is infi- 
nite and incomprehenfible,which are attributes incommu- 
nicable, be utterly inconceivable to any of our faculties. — 

Let him go now and difpute the cafe with the | 
Apoftle Saint Paul, Rom, 1. 20, 21, Ge. That 
which may be known of God is manifeft in them, Leven — 
the Gentiles] for Ged hath fhewed unto them, [auris 
And this 73 which he 

faith, 
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faith to be gavepdv cv duz%is, is no Other than the 
dopgre The invifible things of God, which! 
mention’d before, even bis eternal power and God- 


jhead; And thefe too are fo far faid to be manifefted 


to them, as to leave them without excafe or apo- 
logy For not glorifying him as God, (Leven the in- 
vilible God] but changing the glory of the incorrup- 
tible God into an Image made like to corruptible man, 
i. e.acorporeal Image. Which, if I mi- 
ftake not, fufficiently includes incorporeity a- 
mong the reft in the Idea to be had of him, — 


_jAnd here I call to mind two notable fayings of 
{the Fathers, worthy to be written in Letters of 
Gold. The one of Saint Cyprian, of the Vanity 
Idols, Hac eff fumma delitti, nolle agnofcere, 


quem ignorare non poffis. The other of Lattantius, 


‘|who is a ftrenuous Afferter of Religion’s being 


the chief property and diitinétion of man from 
the Beafts; Quam fibi veniam [perare poffiunt impie- 


tatis fue, qui non agnofcunt cultum ejus, quem pror- 


| {us ignorari ab homine fas non eft ? 


This Gentleman fhould do well to confider bet- 


jter, that it is one thing, to conceive, that there 


is fuch a Being, whofe perfections we cannot fa- 
thom; and another, fully and adequately to 


}comprehend him; one thing to conceive truly, 
another to underftand adequately for there 
J is fomewhat incomprehenfible to us in the nature 


and effence of all things elfe,as well as God’s,and 
we may every-where almoft write Myftery, and 
72 Cabos! and ¢ 

It is the commendation, I think, of the Idea 


, 7 or Notion of Gad in our Souls, if it be fuch for 
| 7 perfection, as, had it not been implanted with- 
_ J} in us, we could fcarce collect our felves from a- 


ny thing without. 
But, whatever there be in that, I would glad. 
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ly know, if this All-perfect, Infinite and Incom: 
Inc, 21; prehenfible Being, as Simplicius | 
Epif. Ens well ftiles him] is utterly unconceivable to any) 
chirid, of our faculties, how he or any other comes to! 
believe and aflert the Divine Nature to be thus} 
Infinite and Incomprehenfible in all Perfeétions; | 
or, how there can be an obligation upon others to | 
_ and profefs, what is utterly unconceivea- 
And now I pafs on to what he difcourfeth of 
the Nature of Angels. | | 
sef-stw: _, 1 have endeavour’d in the Treatife of Angels, to | 
dy and re- Zive as plain, familiar and ufeful a defcription, » 
eftion the as I could, of the notion of Spirits, from a fe. 
rigit = rious reflection made upon our own Soul or Spi- | 
the tit, Ch. 2. Seét. 1. and reprefented them by fuch 
Notion of attributes, as 1 conceive moft proper and chara-— 
Spirits, Cteriftical. The Delphick Oracle 
which fends us to ftudy our felves, directs us — 
certainly to the readieft courfe of natural, as well | 
as Moral Philofophy; and the genuine knowledg © 
of the little World of Man is the beft prepara- 
tive for the underftanding of the greater, and © 
him, that made both. 
P,199, . Our Author grants,that All fubjtances are kuawn 
their properties and Modifications. If then we can 
nd out any fuch properties or attributes, ag 
are no ways agrceable unto matter, we have fuf. © 
ficiently the notion of a Spirit, that is, an imma. 
terial or incorporeal Being. And fuch we may 
be fatisfied of by infpection made into our felves. 
—Were there no other but thofe two powers, 
wé may every one be confcious of; a power, 
mean, of reflecting upon our ownthoughts, and 
a power of moving and determining our own | 
wills, as well as bodies; this ia, if 
may {0 fpeak, and or, (the 
root 
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root and foundation of all morality) is altoge. 


|] ther incompetent unto Matter. For where is 
| there any thing of Matter, that can poflibly re- 
'} flect upon its individual felf, or freely move it 
| felf ? Thofe who own nothing in the World but 
>| 4 Body, muft banifh Confcience and fub{fcribe to 
| Fatal neceflity, cc. It is confefs’d, when we 


have fum’d up all, that we knowbut very little 


j} of anything ; and may have Senfe enough of our 
'j own Imperfection and Ignorance to keep us hum- 


ble: Yet, fince we know fo little, we had not 


need tomake that little lefs; and ’tis fuficient, 
I fhould think, that we knowas much (or rather 
more ) of Spirit, as we do of Body. And of 
Body our Author himfelf tellsus, over and over; 


known to us. It’s Internal Nature , quate- 
nus Corpus, zs utterly unknown and again— 
We know not the Intrinfick, Nature of Body :—— 
And yet but a little before he had faid,— We 
muft with all the whole company of the learned affign 
Extenfion to be the True and Genuine Charatter, or 
Char atteriftical Property, as he elfe-where phrafeth it, 
of Body. And, if this be yielded, what 
fhould reafonably be defired more, when himfelf 
confefleth, that All Subftances are known by their 
properties and modifications ? as I even now obferved. 

I will not ftay to difpute the point farther, or to 


7 examine, whether that wonderful Body, as he 
calls it, Image or Idolum in a Mirrour or Looking- P. 203. 
Glafs, be as really a Body as any in the Univerfe,as 24 


he affirms, Let himadmireand play,as he pleafe, 
with his own Shadow. 


partaker 


Mafter 
But this I obferve, that Contradictions feem fre- bd , 


quently to lie in his Head together, (if we may gor, 

-'] gnefs at what was there, by that which drops Body and 

from his Pen) as if he were really Spirits 
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partaker of two diftinct and contrary Souls, [in 

another Senfe than St. Fames ufeth the word, which | bre 
De anima we Englifh double-minded, ch. 1. 8. or Dr. Willis | 
Brutorum phyfically defends the thing]. For my part I am 
no ways able to reconcile his 


Thus we find him thwarting, of himfelf, both a- | : 16. 


bout Body and Spirits. 


As to Body, belides what I have already noted, 
he tells us, | beb 
Penetration of Bodies is {imply unintelligible | 
and impoffibleto concerve — ascertainlyitis. And 
yet we have him afterwards very favourable and ; Mi 
@ yielding to his moft admired Helmont’s Penetra- 
| P, 255, tionof Dimenfions The Arguments, faith | >° 
256, 0c he, thathe bringeth toprove Penetration of Dimen- of 
fions to bein Nature, or fomething equivalent there- 4 
unto, feem to be {trong and convincing. —- There | ff 
may, it feems, be convincing Arguments with | ”° 
him for what is fimply unintelligible andimpofli- 
ble to conceive, or equivalent thereunto. 
But then, as to Spirits, which is the fubject th 
I am chiefly concern’d about, I fix efpecially | ™ 
upon his tenth Chapter, and fhall make the charge ] 
of Contradictions abundantly good, as I pafsa- | “ 
long in the examining of certain Periods of it, | ™ 
compared with what he there, or elfewhere, offer- ] '! 
eth difperfedly in his Book. ft 
The hw- In the handling this point, faith he, of the corpo- 
mane Soul yetty or incorporeity of Angels, we do here, once for 4 ™ 
excluded by it 
bine from all, exclude and except forth of our difcourfe and 
this difqui- arguments the humane and rational Soul, as not at all 4 “ 
fitiow about to be comprized in thefe limits. And that efpecially 


Angels for for thefe reafons. Becaufe the humane Soul bad 
yee pre- 


_ 4 peculiar kind of Creation, differing from the Crea- 
ram sion of other things, as appeareth in the words of the | ‘ 
P, 202, Text, Gen. 2.7. And the LordGod formed man of 

the Duft of the Ground, and breathed into him the | 


Breath 


P, 205, 


which the Note of Tremellius and Juniusis, Ani- 


Difplaying of Suppofed Witch-craft, 
Breath of Life, aiid Man became a living Soul. Up- 


ma vero hominis fpiritale quiddam eff & Divinum. 


reliquovum animantium: horum enim ani- 
me ex eddem materia provenerunt, unde corpora ha- 
| bebant illius vero anima fpiritale quiddam & divi: 
num. 2. Becaufe I find Solomon, the wifeft of men, 
| making this queftion, Who knoweth the Spirit of 
Man, that goeth upward; and the Spirit of the 
Beaft,that goeth downwardto the Earth? Ecclef. 
3. 21. 3. Becaufe it is fafer to believe the nature 
of the Soul to be according to the Analogy of Faith, 


| and the concurrent opinion of the Learned, than to 


| fift fuch a deep queftion by our weak_underftanding and 


reafon. 
Now it is, to my apprehenfion, extremely un- 


179 


_ That note of theirs he gives more at large, Ch. P. 314. 
16. Ut clarius appareat difcrimen inter animam ho- 


This 


reafonable, that in the entrance of this enquiry *04 ef pré 


} the Soul of Man fhould be exempted from it ; 


and feems like the odd practice of cunning men 
at Law, who fecure fuch as are like to give ina 
cafting evidence againft their Caufe. For it is 
manifeft enough, that Angels are a fort of Be- 
ings fuperiour unto the humane Soul, as I have 
fhewn in the foregoing Treatife, Ch. 1. Seét. 2: 

If then it be apparent and undeniable, (as I fhall 


. | make good anon from this Author’s conceflions) 


that the Soul of Man is truly incorporeal; tlie 
conviction and evidence from hence, as to An- 
gels, will be as great as can be defired ; to which 
purpofe I have alfo reafoned, Ch. 2. Seét. 1. 
And, if it be certainly true, that we can con- 
ceive fuch a fpiritual Being, as the humane Soul 
is granted by him to be; it will then be utterly 
falfe, that an immaterial Being is utterly uncon- 
celyeable by us, as he aflerts. 
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_ [have quoted this faying from him already, | / 


but {hall take occafion once more to repete it, | 


together with the proof, fuch as it is, which he 
tenders for it. 

p. 207. Thofe that pretend, {faith he, that Angels are 
meerly incorporcal, muft needs err, and put force upon 
therr own faculties, which cannot conceive a thing, 
that 1s not continuate and co; porcal. 

Now this conclufion or inference of his he 
grounds upon a School-Maxime, as he tells us, 
thus, 

p. 206, Imaginatio non tranfcendit continuum. And this, 
faith he, if we perpend it ferioxfly, 2s a moft certain 
and tran{cendent truth, for when we come to cogitate 


and conceive of 4 thing, we cannot apprehend it othey- - 


wife, than as continuate and corporeal. 


$ 


Mafterw, In which difcourfe he grofly confounds Imagi- 
confounds nation and Intellect together, as if they were one 
dmaginati- and the fame thing , and we could not cogitate, © 
ov and In- and conceive that at all, which we 


which elje- Cannot imagine or draw a Picture of in our 


wherebe phanfie. An aflertion, which argues fomewnat | 
knew well of a ftupified underftanding. He himfelf hath 
to diflin- elfe-where better diftinguihed , is one thing, 
guifh. faith he, truly to underftand, and another thing to 


Pemet imagine or fancie. And he had learn’t as much, 


as he tells us, had he but ferioufly perpended it 
here, from the learned Doétor Willis, De anima 


Brutorum, in thefe words which he cites with 


commendation out of him. 


p.317% = —Intellett and Imagination ave not wont to agree 
Tbid, in many things.—] And again, In man there is adou- 


ble cognitive power, to wit, the Intellect and Imagi- 
nation. So there is a double appetite, the Will pro- 
‘ceeding from the Intelleét, which is the Page or Ser- 
vant of the rational Soul, and the fenfitive appetite, 
which cohereing to the Imagination is [aid to be the 

Hands, 
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Hands, or Procuratrix, of the corporeal Soul. 
imagination then is a fenfitive and corporeal 
faculty , and therefore no wonder, if it cannot 
tran{cendere continuum; but Underitanding or In- 
teliect a rational and incorporeal power, and 
therefore able to conceive and apprehend things 


one and other, are vaftly different. Though the 
necr and intimate union of our Souls to thele 
Podies of Earth wherein they dwell, makes it 
difficult for us to abitract our thoughts altoge- 
ther from fenfible and corporeal Images — Jz exo 
nihil eff difficilius, guam a confuctndine oculorum acter 
mentis abducere, 28 Balbus in Cicero hath it. Yet, 
dificult though it be, ’tisnotimpoffible, but the 
dayly experience of contemplative minds. Eve- 
ry faculty is concern’d in its proper object, and 
to be imployed about it: The Eye for feeing, 
the Ear for hearing ; the Palate for talting, ec. 
So among the external fenfes. And fo in like 
manner it is with the internal powers: The Fan- 
fie is for imagining, and the Intellect for abftract 
thinking or conceiving, even what we cannot 
imagin Metapnyfical, Logical, Moral Univer- 
fal Verities, rationes veri & falfi, boni & ma- 
li, God and Divine things, — ec. We may as 
well tafte Light and Colours, and fee Sounds, as 
imagine a Spirit; but yet for all that we may 
think and conceive of it. I will difmifs this with 


the words of Max. Tyrius, vés vonra Dilfert. 


And now I will fhew, asI promifed, that our 44/er w. 


Author had fome notion of an incorporeal Be- 
ing, becaufe he plainly and often afferts the rea- 
fonable or humane Soul to be fuch. 


* The Rational and immortal Soul he owns ex- Soul. 


prefly to be a Spirit, quoting that of our blefled 
N 3 Saviour 
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Refleftions upon Mafter Webster's 
Saviour for it, Father into thy hands I commend m 


Spirit. — An incorporeal fubftauce, and therefore ¥ 
immortal, faith he out of Gaffendws. And fo he 


expounds that Text of Saint Paul, 1 Thef. 5. 23. 


which makes the whole of man to confilt i Spirit, | 


Soul and Body. The Spirit, that is, faith he, the | 


rational mind. And he well approves of Doctor 
Wiiis his arguments and proofs for two diftiné 
Souls in man, The one fenfitive ad corporeal, and 
the other rational and incorporeal. 

Nay, faith he, The Soul by the unanimous con- 
Sent of allmen is afpiritual and pure, tmmaterial and 
incorporeal fubftance. And, 

It is manifeft by divine Authority, that the Spirit, 
that 1s, the rational immortal and incorporeal Soul, 
doth return to God,and exift eternally. — And again, 


It is moft evident, that there are not only three ef- — 
Sential and diftintt parts in man, as the grofs Body © 
confifting of Earth and Water, which at Death re- 
turns to Earth azain,the fenfitive and corporeal Soul or | 
Aftral Spirit,(as he calls it ‘confifting of Fire and Air, | 
that at death wandreth in the Air, or neer the Body, | 


and the immortal and sncorporeal Soul, that immedt- 


ately returns to God, that gave it, But alfo, that af- 


ter death they all three exift feparately 5 the Soulin 


immortality, and the Body in the Earth, though foon 


confuming, andthe Aftral Spirit wandring inthe Air, | 


and without doubt doth make thefe flrange Appariti- 


ons and Bleedings. 


We have then here a notion, a manifeft and | 


moft evident notion, and that, as he faith, by the 
univerfal confent of all Men, as well as Divine 
Authority, of a fpiritual and pure, immaterial 
and incarporeal fubftance, and that exifting {e- 
parately and by it felf in immortality, which is 
= thing he faid our faculties cannot conceive 


And 
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And this, I fuppofe, whatever is pretended, 


| was the principal inducement to his excepting fo 


follicitoufly the humane and rational Soul from 
his intended difcourfe of the corporeity ef An- 
gels. 
But we will view his three Reafons, alledged 4m Exa- 


for this Exception, more diftinétly, as they lie in ™"4+#o» 


of his three 


order. Reafons 


Firft, faith he, becaufe the humane Soul had a pe- for except- 


cular kind of Creation differing from the Creation of idg the bu- 
| other things, as appeareth in the words of the Text, mane Soul 


Gen. 2.7. And the Lord God formed man of the fr" 1 
duft of the ground, and breathed into him the G!).2" 
breath of Life, and Man became a living Soul. f: Rea- 
Upon which the Note of Tremellius and Funtus is, fon, 
Anima vero hominis fpiritale quiddam eft divinum. 

Or more at large, as he cites it, p. 314. Thus in 

Englith, That the difference between Man and other 

Animals might appear more clearly : for the Souls 

of thefe came out of the fame matter, from whence they 

had their Bodies, but his Soul was acertain Spiritual 

and Divine thing. 

Now it is evident, upon firft fight, that Tremel- 
liusand Funius here for I take his word for the 
Quotation, not meeting with it in their Notes on 
the place] did not intend to lay down any diffe- 
rence between the creation of the Soul of Man, 
and of Angels, [which alone would ferve his pur- 
pofe] but of Man and other Animals only, pro- 
duced out of matter. And therefore this could 
not be a reafon for excepting the humane Soul 
from the difpute of Angels. 

But yet it may be worth the while to ftay a 
little upon the Text referr’d to, for our better 
acquaintance with our felves, and fo a greater 
preparednefs for the conception of material and 


immortal fubftances, 
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The Lord God, faith the Text, formed man of the 5 
duft of the ground, and breathed into his Noftrils the © 
breath of life , and man became a living Soul—— }¥ 
His Body made of Earth, but iis Soulthe Breath | 


of God. 
Divine particula Aur 


We muft not underftand it grofly; for fo 
Breath is not attributable unto God, who is a 
fimple and perfect Spirit, but, Ocor¢z7@s, as a fi 
gurative expreflion of God’s communicating un- 
to Manthat inward Principle, whereby he lives 
and acts, not onlyin common with, but in a de- 


gree above other Animals. Varablus therefore. 


renders it by [zmecerat, five immiferat] He put or 
conveyed into his body a vital Spirit. And {o Funius 
and Tremellius, in their Notes upon the place tell 
us, Lhumanitus ditkum, pro e0, guodex virtute [ui a- 
terni {piritus,&c.| It is fpoken after the manner of 
men, andthe meanneg ts this, that by vertue of his 
Eternal Spivit, without any Elemez:tary matter , he in- 
Spired aVital Soul (which is by nature a fimple form) 
znto that Elementary Body, that it might ufe as an In- 
ftrument. And Man became a living Soul ] that 
as, fay they, [quum virtute Dei fuit anima corpori 
adunata in unitatem perfone, cc. ] * when by the 
power of God the Soul was thus united to the body in 
one perfon, the Earthy Statue became indued with life, 
and was reckoned a principal [pecies of Animals. 
Toa like purpofe faith Clavius, The Souls of other 
living Creatures were (de materia educte] broughe. 


forth of matter. Gen. 1.20,21. Let the waters 


bring forth the moving Creature, that hath life, 
and let the Earth: bring forth the living Creature 
after hiskind. But the Soul of Manwas (foris in- 
{pirata] from God immediately. And thus much 
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job alfoacknowledgeth ; The Spirit of God, faith 
he | he, bath made me, and the breath of the Almighty hath 


given me life, Ch. 3 3-4. 
The Learned P. Fagius takes notice of three 
things in the Text of Aofes, which do conclude 


_ \the Immortality of the Soul of Man. 


| 
| 


I. Infufflatio illa Dei. ] This Infpiration from 
God {poken of : For he that breaths into another , con- 
tributes unto him (aliquid de fuo] fomewhat of his 
own: And therefore, faith he , when our B. Saviour 
would communicate his Spirit to his Difciples , he did 


| it with Infufflation, breathing on them, thereby to fig-. 
| nifie, fe Divinum & de fuo quiddam illis contrt- 
buere. 


I. The Original word Nifchmath, which we ren- 


| der Breath, or Spirit, derived from "taw Heaven, 
| imports fomewhat Divine and Celeftial. 


Il]. The word Hajim added to it, founds plurally 
[fpiraculum vitarum ] the breath of lives. L Non 
fimpliciter vitam, fed longevam fignificat] 2 long 
and continuing life , or, as fome will have it, being of 
the dual number, (prefentis & futuri feculi vitam} 
the life of this and the other world: Or,if Imay add: 
a farther conjecture, both the rational and fen- 
fitive life. | 

What is here declared by Mofes of Man’s Ori- 
pination, was notably emblem’d out inthe Fable 
of Prometheus , whichis by interpretation Provi- 
dence : where the Body is faid to have been [ é 
molli luto| of foftand yielding Clay. [And fuch 
we muft fuppofe the duft of the Earth in Genefis, 
Earthtemper’d and prepared with moifture, ¢ 
pulvere fub. jam macerato ac temperato imbre qui de- 
ciderat. q.d. ex maffa quadam terra madefatt.i, as 
Vatablus hath it] but the Soul [égnis de Celo] afire 
or {park taken from Heaven. 


And agreeable to this firft Production of Man 
is 
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is the defcription which Solomon gives us of his © 
diffolution, Ecclef. 12. 7- [whereof Ihave fpoken 
in the foregoing Treatife, comparing it with § 
Phocylides and Lucretius, Ch. 11. §. 1. from 
whence we learn, faith Drufius, how far this } 
wife-man was from their Herefie, who think that | 
the Soul of man is mortal, and doth una cum | 
corpore interire, perifh with the body. A Note I | 
fhali have occafion to make farther ufe of by and | 
by. And Efbuzin the Book of fob phrafeth man’s | 
diffolution much like Solomon, If he (i. e.God] | 
gather unto himfelf his [pirit and breath, all fleh fhall 
perifh together, \and man fhall turn agasn to bis duft.— | 
But enough of this digreflion. 

I proceed to our Author’s fecond Reafon: © 
(2) faith he, becaufe I findSolomon, the wifeft man, | 
making this Queftion , Who knoweth the fpirit of © 
man that goeth upward, and the {pirit of the beaft © 
that goeth downward to the Earth? Ecclef. © 
3.2] 

How well now doth this fecond Reafon hit and 
accord with the firft! Therehe toldus, from fu- | 
nius and Tremellins, the plain diftinction between © 
the fpirit of man, and the fouls of other Ani- | 
mals, as a more Divine Being; and here he 
{tarts forthwith upon it a fceptical doubt or que- 
{tion out of Ecclefiaftes, that feems plainly to con- 
found both together: Andhefetsit off too with 
the commendation of Solomon’s Eximious Wif- 
dom; as if he had given us in it the inward 
fenfe of his own wifely-fearching mind. We 
had need of good aflurance of our Authors right 
belief in this matter, to conftrue his meaning in 

this al'edgment. 

It were feafonable here to immind him of his own 
faying in another cafe. [ It is a very froward and 
perverfe way of arguing, to make one place of Scripture 

to 
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to clafh with another. | Andtobring into his me- 
» mory one of his Rules for the interpretation of 
| H. Scripture. [That there be a due comparing of the P, 137, 
| Autecedents and Confequents in the Context that the 
 purpofe, fcope, theme, arguments, difpofition and me. 


thod may be perfettly and maturely confidered 5 other- 
wife by the flighting or omitting any one of thefe parti- 
cular points, the whole place may be miftaken, and an 


_errour eafily fallen into. | 


Turpe eft 


According to this good Rule therefore I will 
endeavour an Explication of this} Text of Solo- 
mons, which the Friends of -Atheifm, Epicurifm, 
and Profanenefs are fond enough of, and our Au- 
thor, it feems, leaves them to chew the Cud 
upon. The entire period runsthus: 


187 


[J faid in my heart, concerning the ftate of the fons ,. ny: 
of men, that God might manifeft ‘them and that they 
might: fee that they themfelves are beafts: For that and Vin- 
which befalleth the fons of men, befalleth the beaffs ; dication 


even one thing befalleth them, As the one dieth, fo di- 


of Ecclef, 


Se 18-21, 


eth the other, yea, they have all one breath fothat a from the 


man hath no preheminence above a beaft, for all is va- 


Atheitfti- 


nity. All go unto one place: All are of the duft, and cal and 


all turn to duft again. Who knoweth the fpirit of man 
that goeth upward, and the fpirit of the beaft that go- 
eth downward to the Earth ? 7] 

Thefe words now, at the reading of them, may 
be thought by fometo herd Man abfolutely, asa 
Fellow-commoner, among the Beafts. But if we 
duly confider them , together with the Context, 
andthe feveral conftructions which they admit 
of otherwife, we fhall be able to fatisfie our felves 
and others to the contrary. 

The wife Solomon, in the Verfes immediately 

prece- 


Profane, 
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precedent to this difcourle, rationally infers 
future Judgment of God fromthe irregularities ). 
and diforders apparent in Humane Judicatories. | 
Verf. 16,17. I faw under the Sun the place of Fudg- \ 
ment , that wickednefs was there 5 and the place of 
Righteonfuefs, that iniquity was there. I faid in my © 
heart, God fhall judge the righteous and the wicked: 
For there is atime there for every purpofe, and for e- | 
very work. Now what can be more directly crofs | 
and deftructive to this Pious Inferenceof a Judg- © 
ment to come, which fhall rectifieand fet ftreight | 
the enormities of Earchly Tribunals, thanan O- 
pinion, that Menare as the Beafts , and fo are 
not accountable for what they do, or end their 
accounts with this prefent life; and therefore 
need notat alltrouble themfelves with the fore- | 
thoughts and fears, becaufe they are notinaca- j . 
‘pacity of being call’d toa future reckoning: || . 
What I fay can be more contradictory tohisRe- {| | 
ligious {cope and purpofe than this? —- Someo- || | 
ther fenfe then we mutt of neceflity fix upon. iz 
Funusand Tremelius (whom rather men- . 
tion for our Author’s fake) tell us, that the Wife | 
Man having before exprefs’datrue account and © 
judgment upon thofe oppreflions, confufions and — 
diforders which he had obferved under the Sun, | 
doth here fubjoyn [ judicium ex fenfu carnis profe- 
&tum’] another-guife fentence or opinion arifing 
from Carnal Senfe: And this whole period, fay 
they, is LNarratiocarnalis difceptationis ac judicit| 
a Declaration of Carnal Reafon only in the cafe. 
Thus therefore they read the words [Dixeramego — 
cum animo mco fecundum rationem humanam— | I 
= Said with my heart , according to humane reafoning 
thus and thus. And then of the 21 Verf. par- 
ticularly they add, [Jronica confutatio, qua utitur 


caro adver{us piam dottrinam de differentia inter ani- 
mAs 


j 


$a 
les 
ies. 
dg- 


a 


a4 
4 


Difplaying of Suppofed Witch-craft, 


| maby & eventu ex morte| It is anIromcal or Mock. 


confutation , which the Flefh mfeth againft the pious 
Dottrine of the difference between Souls, and that 
which follows upon death. q. d. I bear I know not 
what whifper’d of the fubftance of Man’s Soul, that 


my ~ it is heavenly, and that it goes to Heaven at death: 
> | Andon the other fide , that the foul of beaftsis acer- 

tain Earthy faculty , fo adhering unto body, that it 
cannot be Separated without it’s own deftruttion. But 


_ who, I wonder, hath feen the one or other , either or 


both of thefe? It is a more certain courfe therefore to 


| pals a judgment of both from thofe common fatts and 


events which are before our eyes. ——Thus far they. 
And this alfo isthe periwafion of A4unfter, that 
thefe things are here fpoken [ fecundum fiultam o- 


- pinionem pecusnorum hominum] according to the foolifh 


opinion of bruitifh men, who conceit that the whole 
Man doth perifh by death, as other Animals, and 


therefore repute it the chiefeft happinefSto «mmty7e 


in all voluptuoufnefs , while 
they live, feecking their portion in this life only: 
To which purpole alfo it follows immediately, by 
way of inference, Verf. 22. Wherefore I perceive 
that there is nothing better , than that aman fhould 
rejoyce in his own works , for that is his portion 5 for 
who fhall bring himto fee what fhall be after him? 

Asthe Apoftle reafons in behalf of a future 
{tate 1 Cor. 15. 30, 32. Why fland we in jeo- 
pardy every hour? &c. Let us eat and drink, for 
to morrow we die. The right Epicurean reafon- 
ing here in Ecclefiaftes, Ede. bibe, lude, poft mortem 
wulla voluptas. But S. Paul adds a peculiar Cau- 
tion againft it, as dangerous kind of talk , what- 
ever wifdom fome think in it, Verf. 33. Be xot 
deceived, {aith he, evil communications corrupt good 
manners. 


* The Learned Grotins too gives us in — 
ike 
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like glofs upon this period. [Contra illam cogita. ) 
tionem de judicio futuri avi, de gua Sermo prace|- 
fit, alia miki cogitatio fuborta eff, &c.] Again 


that meditation of judgment in the world to come, of 
which the words before made mention, another thought 


rofe 1m my mind 7 that God doth permit men thus to | | 
live together, (ferino more] im the manner of beafts, 
thereby the better to declare and fhew, that men are 


as the beafts. And to this thought inhis mind, faith \. , 


Grotius, he adds it’s Arguments.-—~ But then on 


the 21 Verf. he paraphrafeth thus; Who know- | 


eth the fpirit of man that goeth upward ?] 
ther it abide and remain as a thing Celeftial? And | 
the {pirit of the beaft that goeth downward to | 


the Earth? | whether it perifh as the body that is a: 


laid under ground ? 


ratione] hath no evident certainty about this matter ; 


and ihe doubts, faith he, of Socrates, Tully, and Ses | 


neca, {hew as much. They had not , I confefs, 


the compleat aflurance vouchfafed us bythe help | 
of aDiviner Revelation , which hath brought Life — 


and Immortality to light : But yet we find in them, 
evenin their {tate of darknefs, fuch ftrength of 
Reafon and Argument fometimes urged, that 
might well lay the Foundation of a greater confi- 
dence than at other times they difcovered. And 
Simplicius, as |remember, acquaints us, that So- 


crates {pent the time immediately before his death | 
{the feafon of greateft Tryal] in difcourfing ftre- — 
nuoufly of the Immortality of the Soul, and re- © 


commending a Philofophical preparation for a- 
nother life. 

Vatablus lets us underftand, that fome read the 
Wordsthus. |‘ autem in animo meocon- 
ditionem hominum, ‘Ihave weighed inmy 
‘mind the condition of Men,how God made — 

‘mo 


And his Note upon itis, ? 
That Man by his meer Natural Reafon ({ola nativa | 
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-§ ‘moft excellent, and yet they may feem, or one 
4 § ¢would think that faw them, that they are Beafts 
*‘to themfelves, in their own Judgment, as the 
 ‘Beafts; g. d. fo great Ignorance neverthelefs doth 
of ‘rule in Mens Hearts that they feem not to differ 

from the Beatts. 

i That therefore of the Pfalmift is by fome ac- 
> commodated to this place, Aan being in Honour 
without under ftanding becometh like the Beafts that pe- 

Now therefore, though he was made to be 
‘Immortal, he is excufed no more from Death, 
than other Creatures. Drufius. And fo pofli- 
q |) bly, when the Wife-man faith, Who knoweth the 

Spirit of Man, that goeth upward, Gc. By Spirit 
-jhere may be meant Aura vitalis, aer Spira- 
bilis,| the Vital Breath, in which fenfe we fay 
([Spiritum accipere reddere.| And this Spirit 
7 or Breath may be faid to go Lupward or down- 
} ward] according to the different pofiture of the 
(| Body of Man and Beaft, the one with his coun- 
‘| tenance erect, the other inclined to the Earth. 


Pronaque cum fpetkant animalia cetera terram, Ovid. Met. 
Os homini fublime dedit, columaque tueri, &c. 


But if we take Spirit here for the Soul it felf, 
q || wemay render [Quis novit? ] with Drufius, by 
[pauci noverunt | or, with Clarius, (Quam rarus df 

qui interim id novit ?"| “How few know the diffe- 
“rence between the Spirit of Man and that of 
“the Beaft? As,when the fame Wifeman faith elfe- 
where, 4 vertuous woman who can find ? his mear- 
ing is not, that fuch an one is not at all to be 
found, but [rara eft inventu] fhe is hard to be 
found ; as the good and wife have been in all 
ages—— rari nantes in gurgite vafto. So here, 
[tantum [csunt fapientes, G que ab didicer unt, 
| nene 
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‘none but the wife and fuch as have learn’t of} 
them ken the difference. Or rather thus, LQuis® 
novit Scilicet eventis communibus ? nam inde® 
difcerni nequit [piritus hominis a |piritu beftiarum.} 
‘Who that looks only upon common events; 
“who, that keeps only to the vifible effects, ordi- 7 
‘narily taken notice of at the death of either, i 
‘can underftand the difference ? — 

_And yet notwith{tanding all this a wide diffe. | 
rence there is. When Man’s breath goeth forth | 
and he giveth up the Ghoft, his Soul or Spirit | 
doth undeniably return unto God that gave it; as | 
this Wifeman plainly aflerts afterwards, Cb. 12. 
7. to Godto be judged, [piri Heb. 
9.27.] And fuch a judgment he had fpoken of © 
immediately before this period, Ver. 17. which 
could not poflibly be, if Man died, as the Beafts, 
and his Soul perifhed with his Body. | 

So that by the help of our Author’s wholfome — 
rule, comparing the words of Solomon with their 
Antecedents and Confequents, we maybe ableto | 
vindicate this wifeft of men from an imputation 
of fiding with fenfual Fools and Epicures in the 
matter beforeus. And the Rule prefcribed hath 
this real commendation, that it hath long fince | 
been given. Qui non advertit quod fupra & in- © 
fra eft in facris libris, pervertit verba Dei viven- F 
| 


19 


— 


tis. 

To conclude this fubject. It islively reprefen- 
ted to us in the fecond Chapter of the Book of | 
Wifdome as the fpeech of the wicked and un- 
wife. —— ‘The ungodly faid, reafoning with | 
*themfelves, Las we have found it in Solomon] but 

not aright. Our life is fhort and tedious, and 
‘inthe death of manthereis noremedy.—— For 
“weare born at all adventure, and we fhall be | 


“hereafter asthough we had never been: For the 
| breath 


“thatare prefent 
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“breath in our Noftrils is a fmoak, anda little 
‘{park inthe moving of our heart, which being 
“extinguifhed , our body fhall be turned into 
“ afhes, and our fpirit shall vanifh as the foft air.— 
“Come on therefore, let us enjoy the good things 
[Thefe are our only por- 
“tion] Let us opprefs the poor righteous man.--- 
‘Let our ftrength be the Law of Juftice, cc. 
“Such things they did imagine, and were dccei- 


‘ved, for their own wickednefs hath blinded 


“them, Verf. 21. And then in the next Chap- 


| ter he {peaks excellently of the happinefs of good 


and godlymen. ‘The fouls of the righteous are 
‘in the hand of God; {Father, intothy hands I 
“commend my {pirit] and there fhall no torment 
‘touch them. In the fight of the unwife they 
“ feemed to die, and their departure is taken for 
‘mifery , and their going from us to be utter de- 
“{truction: But they are in peace; for though 
‘ they be punifhed in the fight of men, yet is their 
“hope full of Immortality. 
[have takenall this pains to fhew, that the wi- 
feft of men was not of the fame opinion with 
thefe unwife and ungodly ones, but that he did 
act, or rather fay their part only, and fub aliena 
perfonalogus, without any defignto affert or con- 


firm what he moft fully confutes. 


And now I fee not from hence any fhew of 


: | Reafon, why our Author fhould except the Ra- 


tional Soul or Spirit from his enquiry into the 
Nature of Angels. 

I pafs on therefore to his third Reafon, and will 
be briefer in all that remains, left my difcourfe 
{well beyond the bounds I intended it. 


Saithhe, becaufe it is fafer to believe the 


‘Nature of the Soul to be according to the A- 


Nalogy of Faith, and the opinion 


193 


of} | 
de | | 
d | 
Ie. | 
th | | 
rit 
as 
ik 
of 
le 
| 
n i 
| 
| 
‘if 
i 
| 
| 


194. 


OF his 
third 
Reafon, 


Theol, 
Polit.c.14 
&15, 


p. 318, 


Reflections upon Mafter Webfter’s 


‘the Learned, than to fift fuch a deep Queftion 
“by our weak underitanding and reafon. 

[hope he is not of the opinion of Atheo-Pol. 
‘that Theology and Reafon have two difting& 
“and feparate Kingdoms, between which there is 


‘nocommerce or affinity; viz. Reafon,the King- 


‘dom of Truth, and Sapience ; Theology, of Piety 
“and Obedience only and accordingly, that our 
‘ Faith requires not vera, fed pia dogmata. —~ But] 
rather conftre this as an expreflion of his tender- © 
nefs and modefty only. | 

And yet, asdeepa Queftion as this is, he tells 
us elfewhere , The unanimous confent of all men © 
(which is more than the concurrcnt opinion of the 
Learned ) hath agreed it, as | fhewed before; 
whatever become of Solozion’s Who knoweth? in 
the precedent Reafon. 

_ And we find him not fo over-fhy , as here he 
would feem, of fifting fome Queftious of as deep 
Philofophy tothe full as this; fuch as that, to- 
wards the clofe of his Book, of the Aftral Spirit, 
and the Efficacy of Charms by Aftral Influences, 
Ce. 

But is it in good earneft, a deeper enquiry to 
look into the nature of our own fpirit, which we 
are molt privy.to, [For who knowerh the things of | 
a main, butthe Spirit of manwhichis inhim? ]than | 
to fearch into the Nature of Angelica! Spirits 
without us? Is not that Candle of the Lord, our 
weak Underftanding and Reafon, more like to 
difcover fomewhat within doors, than to admi- 
nifter any fteady light abroad , where the ftron- 
ger winds of uncertainty and oppofition puff and 
blow aboutit ? 

Or laftly, Is there not as much of the Analogy 
of Faith, and the concurrent opinion of the Learn- 
ed about the Angels, as about the Humane Soul ? 


| 
| 
| 
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I conclude therefore from the Premifes , that 


' there wasno reafon at all why he fhould thus, 


once for all, exclude and except forth the Hu- 
mane and Rational Soul , as not to be comprized 
in the fame limits with Angelical Spirits , unlefs 
this only, that it was liketo prove unferviceable 
to his Caufe, nay an irreconcileable Enemy to it. 
And fo Icome at length more directly to re- 


— flect upon what he difcourfeth of the Nature of 


Angels; which yet Ifhould not atall have con- 
cern’d my felf with, were not his Arguments le- 
vell’d againft their Incorporeity,as a thing utterly 
inconceiveable , which we can inno wife under- 
{tand: or, if they proved no more but this , that 
Angels have certain Vehicles or Bodies joyned to 
them, as the Humane Soul hath, though of a more 
noble and refined fort; to which purpofe I have 
alfo granted fomewhat inthe precedent Treatife, 
Ch. 11. §. Is | 

But he feems to me confufed in his own un- 
derftanding aboutthem, and therefore he fhuf- 
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fles, or blunders, inthe ftating of this Queftion; _ 


making it allonetoprove, that Angels are Cor- 
poreal, and that they have Bodies or Vehreles 
joyned to them; whereas there is an apparent 
difference between thefe two, and the one may 


. fecurely enough be granted, as by many it is, 
; where the other is yet denied. Take his own 
words. 


‘As much, faith he, as we contend for, is 
¢ granted by Dr. Afore, in thefe words; [For I 
‘look upon Angels to be as trulya Compound 


‘ Being, confifting of Soul and Body , as that of 


‘Men and Brutes——-] And therefore, faith he, 
‘they muft needs have an Jnternum and Externum, 


' as the Learned and Chriftian Philofopher Doctor 


Fiuda doth afirm, in thefe Certum eft igi- 
2 


tur 
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tur ineffeipfis (fc. Angelis) alind quod agit , aliud 


autem quod patitur, nec vero illud, fecundum quod 
aguat, alind quam attus effe poterit,yi forma dicitur 
neque etiam illud, fecundum quod patiuntur, eft quic- 


quam prater potentiam, hec autem materia appellatur. | 


So much the lefs reafon ftill, fay 1, to exclude 
the Humane Soul from this Enquiry: Butif this 
were all, he needed not to have taken fo much 
pains about it, being done to his hands; or he 

might have {pared at leaft thofe arguments, 

e which prove fomewhat more, if they prove any 
thing. He might have kept thofe Arrows by him, 
which are fhot befides and beyond this Mark. 

Ibid. [ ‘ Thefe Arguments do fufhciently and evi- 
‘dently prove, that Angelsare either Corporeal, 
© or have Bodies united to them, which is all one 
‘toour purpofe, whether way foever it be ta- 
“ken."] And again, 

p. 2123 have fufficient!y proved, faith he , that 
‘they arecorporeal, thatis, that they have Bo- 
“dies naturally united to them; and fo have an 
* Internum, Or Moving power , and an Externum, 
‘ora part moved. 

Tome therefore he feems to hide himfelf on- 
ly , and darken the bufinefs by thofe terms of 
fimply and abfolutely incorporeal, which are fo ufual 
with him, andthe only retreat he hath, upon oc- 
cafion, to betake himfelf unto. 

The Cri- To befhort, that which I fearchafter, is the 
Internum in Angels, Or pars movens , or aftus, Or 
Con. forma , illud quod agit , Dr. Flud’s Philofophy, 
troverfie, Or the f{piritual part of thefe compound Beings, 
- or whatever Name he pleafe to callit by, what 
that is: Andif we ¢an once find out that , as we 
have already the Humane Soul, incorporeal and 
capable of felf-fubfifting, what will become of that 
which heafiirms fo dogmatically, that our Facul- 
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ties cannot conceive of an incorporeal Being ? — 

But now let us fee the {cufle, and how demon- 
{tratively he lays about him. 

1. ‘Saith he, we lay it down for a moft cer- p 202! 
‘tain and granted truth, that God fimply and | 
‘abfolutely is only a moft fimpleSpirit, in whom 
‘there is no corporeity, nor compofition at all: 
© And, what other things foever, are call’d or 
“accounted Spirits, are but fo in a relative and 
re{pective coniideration, and not ina fimp!e and 
“abfolute accepiation. And this is the unani- 

“mous tenent of Fathers, School-men, and all o- 

‘ther Orthodox Divines, agreeing with the plain 

“and clear words of Scripture, as, God is a Spi- Fobn 4,24: 
rit, and they that worfhip him muft worfhip him in {pirit 

and truth. And again, Mow the Lord is that Spirit. — 2 Cor,3. 

That God is a Spirit, (whatever fome difpute) 17. 
is, 1 grant, affirmed in holy Scripture and, that 6,4 , moft 
he is the moft fimple and excellent Spirit, I as fimpte and 
readily believe. But it is no-where in our Bible «bfolute 
faid, that God is the only Spirit; or that there JP 1s dnt 
are no other Spirits, but God. Inthe very fame JS ie 
verfe, which aflerts God to be a Spirit, we alfo , 
are allowed a Spirit too, to ferve and worihip 
himin. And, if we once take the liberty to turn 
all other Spirits, fo call’d, into Bodies , I doubt 
the Incorporeity of the Gedhead will be hardly 
defenfible by it felf: Becaufe, though he be ne- 
ver fo plainly and clearly named a Spirit in fa- 
cred Writ, yet, for all that, according to our 
Author’s reafoning, he may be really corporeal, 

{ince other Beings, that are alfo ftiled Spirits 
there, are avouched fo to be. 

But in truth a corporeal Deity, is a dull and 
ftrange idea of that omniperfect Being; and 
the very next ftep unto down-right Atheilm, or 
the denial of him. For ‘then he fhould be di- 

O 3 “vilible, 
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p.207.  vifible, as our Author rightly notes, which he 
‘is not, nor can be, ec. 
Tyevue Well, it is generally agreed among us, that 
Ostswm- God is a Spirit, a true Spirit, and the moft per- 
in fect Spirit, and fo abfolutely of himfelf, necefla- 
S, Fobn 4. Tily-exiftent, increate, and independent; and 
| moft fimply and purely fuch, without. all man- 
ner of compofition, fo much as that Metaphy- 
Zawh, de fical one of Aétus c® Potentia, allowed by the 
4 ae Schools to Angels, being immutable. 
4 4. It follows then from hence, [Si Deus eff ant 
mus —] that we are able to conccive and frame 
a Notion of a moft fimple and pure Spirit, 
wherein there is no corporeity : For, otherwife, 
(as I have before mentioned) we affirm of God, 
we know not what; and that, which, for ought 
we underftand, might be as well denied, as af- 
firmed of him. But then, that there are no cre- 
ated and dependent Spirits properly fo called, no 
incorporeal Beings in the Univerfe befides in a fim- 
ple acceptation, but only fo accounted in a rela- 
tive and refpective confideration, hath no evi- 
dence at all from hence. 
p. 202, 2. “Therefore, faith he, we fhall lay down 
“this following propofition, that Angels, being 
_ “created Subftances, are not fimply and abfo- 
‘lutely incorporeal;, butif they be by any called 
“or accounted Spirits, can but be in a Relative 
‘and refpective fenfe, but that really and truly 
“they arecorporeal. And this we fhall labour to 
make good, not only by fhewing the abfurdities of 
wot (uch ° thatOpiaion of their being fimply fpiritual, but by 
Spirnsin laying openthe Unintelligibility of that Opinion-- 


perfetion That Angelsare not, cannot be fuch Spirits in 
as God 45 
and yee” Deticction as God is, every one will grant:But are 


truly Spi- they not therefore truly Spirits? Doth not Ho- 
vits, ly Scripture plainlyand clearly call them Spirits, 
| as 
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as wellas it doth God? Are they not all miniftri 
Spirits ? Is not Angeland Spirit equivalent 
' asl have noted in the foregoing Treatife, Ch.1. 


Seé?. 1.— Or dare he prefume to limit the Al- 
| mighty ? And fay of the omnipotent God, to 
whom all things are poflible, that he cannot cre- 
ate a truly incorporeal, as well as a corporeal 
_fubftance? Is the one more unintelligible to us, 
than the other?Are all created fubftances therefore 
of neceflity corporeal ?— How is God then the 
Father of Spirits? How isthe Soul of Man [a crea- 
ted fubftance for certain, infpired by God] yet a 
pure, immaterial, and incorporeal Spirit, as. hath 
been plentifully acknowledged?Nay,whai will be. 
come of the internum attus of Angels too? — 
He himfelf, how confonantly to his own argu- sfsfer w, 
ings Icannot tell, doth elfe-where feem to aflert afferts De- 


} the Devils or Evil Angels to be wholly or merely 2s more 


{ptritual 


fpiritual, inoppofitien-to corporeal. ‘ The Scrip- 


7 | han be al- 
‘tures, faith he, do fully and abundantly inform us ai ais | 


of the Devil’s fpiritual and invilible power. —— Angels, 
‘It is a f{piritual, not a carnal, corporeal, or p- 47, 48» 
“bodily armour, becaufe the warfare is not a- nef 
‘sainft Flefh and Blood, but againft fpiritual “** 
“wickednefs in high places. Again{t {piritual 
‘Enemiies, not againft corporeal and carnal ones. 
‘For as the Enemies are, andthe Warfare, fo are 
‘the Armor and Weapons. —— ‘ Satan and his 
“fpiritual Army.—— ‘No other kind of af- Ibid, 
“faults but merely fpiritual. 
Mutt not thefe Enemies now fpoken of, the De- 
vils, be concluded merely fpiritual, if they are 
as their Affaults? Or, if our fpiritual Weapons 
of Truth, and Faith, and Hope, cc. are fuitable 
to their nature? Or, will-he at laft change thele 
into Bodies too ? — 
And if the Evil Angels are merely fpiritual, | 
O 4 why 


ic | 
| 
d 
i 
ip 
e 
C 
- 
- 
- 
4 
| 


His mighty 


Reflections upon Mafter Webtter’s 


why fhould the Good here be corporeal ? The on- | 
ky reafon, I think, of his incpn{tancy is zeal and > 


eagernefs to ferve his prefent Hypothefis. There | 
he was to oppofe the tenet of a corporeal league | 


with the Devil, @c. Here he is to defend that All 
created fubitances are corporeal. — But really 


he is concern’d, as much as any man, to folve or | 


confute his own Arguments. 
I will only touch upon the principal of them, 


wherein his greateft ftrength and confidence lies, | 


and fuggelt Refponfiois, (af 1 may borrow that 
word fo frequent in his Book) as I pafs along. 
“If the Angelical nature, faith he, were fimply 


arguments ¢ ond abfolutely {piritual and incorporeal, then 


againft 
the tcor- 


“they would be of the fame effential Identity with 


poreity of ‘ GOd, which is fimply impoflible. For the An- 
Angels ex- * gels were not created forth of any part of God’s 


amined. 


Pe 207, 


p. 205; 


‘Effence ; for then he fhould be divifible, which — 
‘he is not nor can be,his Eflence being Simplicity, | 
‘Unity, and Identity it felf;, and therefore the | 
‘ Angels muft of neceflity be of an Effence of Al- — 
‘terity, and different from the Eflence of God.— | 

This is fuch a piece of fublime Gibberifh, as | 


might tempt one to return back the Epithet, which 


he beftows upon Suarius, (as he calls him) ‘ The 


great Weaver of fruitlefs Cobwebs. 


At thisrate of arguing, like a Metaphyfical — 
Mountebank, he might prove every creature, as | 
well as Angels,to be God, and of the fame eflential — 
Identity with God; becaufeevery creature par- 


takes of fome real excellency or other commu- 


nicated from God; and all excellencies, as well | 


as Incorporeity, [umum, verum, bonum,| are of 
and in God; and all that is in God, is God. — 
The Soul of Man, doubtlefs, was breathed in by 
God, and in a peculiar manner after the Image of 
God, according to the holy Scriptures, and the 

Spirits 


— 


| 
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Spirits of Juft men made perfect are partakers of a 
Divine Nature, and Angels there too are the 
Sons of God, who is, as hath been often remem- 
bred , the Father of Spirits. But will any one 
therefore be fo madastofay, Thefe have God’s 
Effential Identity, ashe phrafeth it, or no alteri- 
ty todiftinguifh them from the Effence of God ? 
Do not uncreate and created, infinite and finite, 
independent and dependent, ec. fet thefe Spi- 
rits and the Father of them far enough: afunder ? 
or is eternal and neceflary exiftence an Effential 
Attribute of theidea of Spirit ? 

This thenis too weak and fandy a Foundation 
to fupport that Fabrick which he builds upon it, 
that (‘If men will truft their own cogitations 
“and faculties rightly difpofed , and not vitiated, 
“then they muft believe that Angels are corpo- 
“real, and not meerly and fimply {pirits, for ab- 
¢ folutely nothing is fo but God only.] 

Again, faith he, ‘If Angels be fimply incor- 
* poreal, then they can caufe no Phyfical or local 
motion at all; becaufe nothing can be moved 
“but by Contact , and that muft be immediate or 
‘vertual Contact, for the Maxim is certain , 
“Quicquid agit, agit vel mediatione fuppofiti, as 
‘when one’s hand doth immediately touch a 
‘thing, and fo move it, vel mediatione virtutis, 
‘as when aman with a Rodor Line dothdraw a 
‘thing forthof-water. Bothof thefe do require 
‘a corporeal Contact.——But what is abfolutely 
¢ incorporeal hath no fuperficies, cc. 

And this is an argument he feems to triumph 
in, asa Mathematician in his evpnxg.: Therefore is 
he pleafed fomuch to repeat it: For fo he had 
faid before ; 

[ ‘ If the Devilbe confider’d as an incorporeal 
‘Nature, fimply and abfolutely ; then it 7 fol- 

Flow, 
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“low, that he cannot act upon any corporeal mat: | 
“ter; becaufe an incorporeal fubftance can | 


¢make nocontact upona body ; unlefs it were it 
‘felf corporeal. For quicquid agit , agit per con 
“tattum, vel mediatum, vel immediatum: but both 
© thefe are caufed by the touch of one body upon 
‘ another. But that which is meerly incorpo- 
“real, can perform neither.] And again; 

[ “Itake it, faith he, to be one of the moft firm 
© Maxims that ever theSchools had, that immate- 
yiale non agit in materiale, nift eminenter , ut Dens. | 
p.198. Whichalio he cites again inanother place. 

Rakes and NowtheLeading Miftake in all this Philophi- 
Lawsof Zing, is the inept applying of the Rules and 
Bodies in- Laws, proper and peculiar unto Bodies, unto Spi- 


Ply rits alfo. 

plied to | 

Spirits, 

Lucret;  Tangere enim tangt, nifi corpus, nulla poteft res. 


As before we obferved his confounding of I- 
magination and Intellect.——- And indeed he 
feems to allow of no mental notions or apprehen- 
fions, whichdo not firft ftrike upon the fenfes. 
And this is that which makes him place the Idea 
of {pirits or incorporeal beings among the unin- 

p.203; telligibles. [The fubjtance of a created Spirit, con- 
ceived as immaterial and incorporeal, muft of neceffi- 
ty be utterly inconceiveable to any of our faculties: | 
Elegant! conceived as immaterial and incorpo- 
real, and yet at the fame time utterly inconceive- 

able. But pafling that , hear we his reafon : 
fbid; [Becaufe it hath no effects, operations, or modificati- 


ons, that can or do operate upon our fenfes] This is. 


gratis dittum. But the general importance of it re- 
lies upon another School-Maxim, which I wonder 
that he forgets to quote to us. eff in intel- 
bettu, quod non prins fuerat in fenfu.] And I could 

furnifh 
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farnifh him with more to this purpofe—— 


But now , what will become of the poor hn- 


- mane foul among the reft of its fraternity of Spi- 


can animmaterial act upon or move a material ? 


rits , which is, as he hath told us, by the una- 
‘nimous confent of all men , as well as Divine 
‘ Authority, a fpiritual and pure, immaterial and 
‘incorporeal, andto be fure created fubftance ? 
How come men to an unanimous confent in a no- 
tion utterly unintelligible and unconceiveable ? — 
Nay, what will become of all the fpiritual and 
invifible World $9. 
Well, but the great difhculty remains: How The diff 
This certainly is Nodus vindice dignus. But what 
if there be no Oedipus to unriddle it to us? What the man- 
if neither we , nor any body elfe can fufficiently *¢" of 
explain it? Itis no more than that ignorance we wat int 
muft be contented with in other matters of OC- spake us 
cult Philofophy, where we fubfcribe often to the deny whad 
thing, though we cannot declare the manner of # other- 
it. wife evi- 
Our Author himfelf, in other cafes , trains us me 
up to this degree of modefty and humility : 
[ “The ultimate {phere of Natures activity and ,, .69, 
‘ability, faith he, isnot perfectly known.] 
‘as it isthus in general, faith he, foin many par- Ibid, 
‘ticulars : Weareignorant of many Natural A- 
‘ gents that do work at a great diftance, and very 
‘remotely, bothto help and to hurt ; the Wea- 
‘ pon-falve, the Sympathetick-powder, the curing 
* of Difeafes by Mumial applications , by Amu- 
‘lets, Appenfions, and Tranfplantation , which 
“all have been, and commonly are afcribed unto 
“Satan, when they are truly wrought, faith he, 
by Natural Operation. ] 
But he cannot fatisfie himfelf, or others, I pre- 
Tume, by what contact, mediate or immediate, of 
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fuppofitum ox virtus , all thefe are performed.—= 
Or by what ‘influence of the Stars, quibus nota | 
funt omnia, in natura exiffunt; Las he tells | 


us out of Paracelfus and his Myftical Authors, Bi 


for whofe vain traditional fancies he hath a pro- 
found Veneration, whatever hehath for Doétor 
Hammond*¥] or, under what £ right and favoura- 
ble Conftellations, Words, Charms, Images,and 
¢ Characters do receive their energy and vertue.-a 
Or, how ‘certain Celeftial Vertues and aétions 
¢ are fown into Gems , from whence they after- 
wards {pring up no otherwifethan feed , which 
¢ doth fall from a Tree, and doth regerminate. 


- Though here, Iconfefs, he hath fome advantage 


from a fpeculation of Phantafins. 


Quid te fatigas hac minuta {crutando ? 
Pernice penna fretus, \Cari more, 
Scrutare potius digna mentis alata. 


“ One great means, faith he elfewhere , of ad- 
‘vancing thofe Tenents Witch-craft, cc.] 
‘hath been men’s fupine negligence in not fearch- 
‘ing into, and experimenting the power of Na- 
‘tural Agents , but refting fatisfied in the fleepy 
“notions of General Rules, and Speculative Phi- 
“lofophy , by which means a general prejudice 
“hath been created againft the moft occult opera- 
‘tions of Nature, and Natural Magick.—— 

And may we nothere retort this fupine negli- 
gence upon himfelf, in not obferving the common 
experience, which he and every one elfe hath of 
the incorporeal fpirit within him, actuating and 
moving of thebody, whilft heinduftrioufly op- 
pofeth this common experience by fleepy notions 
of General Rules, and Speculative Philofophy 
concerning Bodie, ill adapted unto Spirits , and 
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> their way of operation? It is enough, that we 

' have this Domeftick Argument of our owne 

' rienceinthe cafeto oppofe to all his fubtil argu. 

- ings: AstoaSceptick, difputing againft the pof- 
| fibility of motion, it were a fufficient and filen- 
‘| cing Confutation, to move from him, and turn 
away. 


Let him refolve us, how God who is a Spirit, 
the moft fimple and pure Spirit, aéts upon mat- 
ter; how theSpirit of God moved upon the waters , 
cc. for the word Eminenter js not intelligible 
enough to our faculty to be Englifhed. 

But becaufe this is too hard a Task, let himre- 


, folve us, how the immaterial and incorporeal 


Soul of Manmovethupon the body, or it’s cor- 
porealand animal Spirits; or by what Gluten, 
or Vinculum,and contact of fuperficies it is united 
toit’sbody; or how the body, vice verfa, works 
upon and affects the immaterial Soul, which yet, 
as to the 72 ¢7+, or quod fit, are matters of com- 
mon fenfe, and univerfal experience. 


Nam corpus onuftum 
Hefternis vitiis animum quoque pragravat una. 


Let him refolveus, how the Jnternum or mo- 
ving partof Angels acts upon the Externum, or 
part moved,——and we fhall foon be able to re- 
turn him a fatisfactory anfwerto this curious que- 
{tion , How an immaterial can operate upon, 
and move a material ? 

But, in the mean while, it is unreafonable to 
difclaim a certain Truth, becaufe we cannot give 
account of the Quomedo, or manner of it. 

And tiis is alfo abundant Anfwer to another 
of his puiffant Arguments. 


[Jf Angels , faith he, be abjfolutely incorporeal, 208. 


then 
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then they cannot be contained, or circumfcribed in \. 
place, and confequently can perform no operation in § 
Phyfical things.] 
Contained and circumfcribed in placeare cor- 7) 
poreal phantafmes, and f0 is place it felf, as he | 
defcribes it, proper unto bodies. But let him tell 
us, how the incorporeal fpirit of man isin it’s 
body, and that fo as to perform undeniably Phy- 
fical operationsthere, and we fhall foon inform 
him of the Ub of Angels , and their definitive 
being init. 
Let us fee briefly, whether he hath better fuc- 
cefs from Scripture than from Reafon, and I 
have done. | 
om [The Scripture, faith he, informeth us, that in, 
Textsof or at the. Refurrettion, the bodies of men fhall be as the 
H. Sertp- Angels that are in Heaven: Sicut Angeli, Mark 
ro a. 12.25. Now this Analogy , Comparifon or Affimila- 
ne ase tion would be altogether falfe, 1f Angels had no bodies 
om at all, but were meerly incorporcal. Then it would 
Mr. W’s follow, that bodies after the Refurrettion were made 
Exceptt- pure Spirits, and fo ceafed to be bodies, whichis falfe, 
men 14. according to the Dottrine of S.Paul, who fheweth us 
— plainly, that after the Refurrettion they are changed 
in qualities into , fpiritual bodies.-- 
t Cor. 15. 44.—From whence we conclude, that An- 
gels have bodies, and that they are pure fpiritual 
ones. | 
I will not difpute againft the matter of his con- 
clufion, viz.that Angels have bodies, and that 
thofe bodies are pure and refined, fuch as he calls 
{piritual ones: For my concernis only to defend, 
that they are neverthelefs incorporeal Beings, as 
Humane Soul is, though united to a grofler 
ody. 
But yet I muft adda word or two of his Scrip- 
. ture-premiles. 
And 
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And firft here is violence offer’dto the Text of 


) our B.Saviour, by foifting in the word Bodies 0f St? 
Mark 12: 


toit, forthe Text is only thus, ve- 


| When they {hall rife from the 
§) dead, they neither marry, nor are} given in marri- 

but are as the Angels which are in Heaven.—— 
And it is known well enough to be our Saviours 
Anfwer tothe Queftion propounded concerning 
— the Woman which had had feven Husbands, Jz 
- the Refurrettion, whofeWife fhall he be of the feven? 


-Elfewhere, I remember, our Author puts in . 
P. 


, Soulsinftead of his Bodies here. [ The Word of 
God doth particularly teach us the ftate and condition 
of Souls he death, that they fhall be like the Angels 
22 Heaven. | 
whatever Truth there may be in either Pro- 
pofition apart, and by itfelf, the H. Text, lam 
{ure, mentions neither Bodies nor Souls: And if 
it did, we muft not ftretch Similitudes to make 
them argumentative beyond the thing they are 
——— for. They run not, we fay, on all 
our. 

It is enough that our B. Saviour there refolves 
us, that we [whether in Body, or Soul, or both] 
fhallat the Refurrection be like unto the Angels 
in Heavenin Immortality, and an eftrangement 
fromthe fenfual inclinations and entertainments 
of this prefent imperfect ftate, fuch as Marry- 
ing, and giving in Marriage.-—— 

And we may be likethe Angels in many per- 
fections, as we are faid to belike to God him- 
felf, though they fhould have no Bodies; fo 
that, even upon that fuppolal, this Analogy, 
Comparifon or Affimilation (as he {peaks ) would 
not be altogether falfe ; nor would it follow, 


that Bodies after the Refmrettios are made pure 
| | Spirits, 
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Spirits, and ceafe to be Bodies, as he infers. 


Secondly, for Saint Paul’s cipare or; 
fpiritual Bodies.}_ Though upon the fuppofition, 
that Angels have Bodies, which for my part I ) 
gain-fay not, it may be an ingenioustranflation, | 


[Such Bodies as Spirits or Angels have; yet it is 
fufficient to the purpofe of the Apofltle there, 


that our Bodies are participant of the fpiritual © 
perfection of immortality. Or, put on smmorta- § 
lity, Ver. §3- yuod ad tempus vivit | 


dum anima adeft. Anima eft vox hujus vite 


habens it fe vice anime Spiritum immu- 


the fore-going Treatife.] And fohe cannot con- 
clude from hence, that Angels have Bodies. 
That I be not over-tedious, I will end all with 


tabilem, &c. | Tr in Loc. (See Ch. 3. Seét. 3. of 


fome few Reflections upon that noted Text of | 


the Pfalmift, Who maketh hw Angels Spirits, and his 
Minifters a flaming Fire, Plalm 104.4. From 
“whence, faith our Author, the perfons of the o- 
“ther opinion, fuch as Aquinas and the reft of 
“the Scholaftick Rabble, would pofitively con- 
“clude, that they are fpirits and abfolutely in- 
‘corporeal; but fail of their purpofe for thefe 
“clear Reafons. —— 

His clear Reafons I fhall examine anon, when 
we have firft viewed the Text it felf- 

I can fcarce pafs over that Rude and Detra- 
Term of Scholaftic Rabble. fhould have 
been obliged, I think to a greater fweetnefs and 
civility to thofe, whom he owes fo much to, and 
of whom he hath borrowed the chief ornaments 
of his Book, as to this Subject; thofe dear Ma- 
xim’s I mean, which he relies fo much upon, 
[Imaginatio non tranfcendit continuum. Quicquid 
agit, agit vel mediatione fuppofiti vel virtutis , per 
contattum immediatum aut mediatum, Immateriale 
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non agit in materiale, nift eminenter ut Deus.] And, 


Not to immind him of his own effential Identity, 
and Alterity, he can eafily match their moft Bom- 
baft and Barbarous Terms among his Occult and 
Magical Sophies. 

But to the matter before us. 

It is confefs’d that the original word fometimes 
fignifies Winds as well as Spirits; and the He- 


brew Doctors fo read it t. Ventos Angelos fuos] t Vatablus 
non ex accidente fpirant, fed funt Dei nuncii. Ignem ™ Loc. 
ardentem] fulgura. So R. David*. And Munfter * Vicars | 
tranflates it, Facit flatus nuncios fuos, ignem fla- 1*aplain 


grantem miniftros [uos, q.d. Violent and fudden 
“Winds do execute his commands, and Fire per- 
* forms his pleafure : fulfilling his word, Pf. 148. 8. 
And this isa great Truth. 

Buc the holy Gholt in Heby. 1. 7. as Mafter 
Ainfworth well notes, fhews it to be fpoken by 
the Pfalmift of Angels properly, who are named 


miniffring Spirits, Ver. 14. And our Phyfician al-. 
lows, [The Author of the Epiftle to Hebrews muff P. 211. 


needs be taken for the bef? Expofitor of tir ae) 
Yet among thofe, that conceive themof An- 


gels, properly fo call’d, there is fome difference. 


Some refer them to the refpective Vehicles of 


Angels, either Aereal, (for Wind is but Air in. 


motion) or /Ethereal and Igneous. Thus. Groti- 
us, (Sunt enim Angelorum alit Aeret, ali Ignei. 
Angelis corpora fed fubtsliffima non Pythagore tan- 
tum Platonis Schola fenfit, fed Judei veteres, 
e veteres Chriftiani.] And to the fame effect 
Doctor Hammond paraphrafeth, [Who, though he 
be able to do all things by himfelf to adminifter the 
whole World, as he firft created it, by a word, 
by faying, and it was done; yet is he pleafed to make 
ufe of the Miniftry of Angéls, who fome of them in 


fubtile Bodies of Air, others of Fire, come down and 
P execute 
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execute his Commands here upon Earth.| And in his 
Annotations he tellsus, [As Angels and Minifters 
are but feveral names of the fame Divine Creatures, 
fo FTW aud Fire are but expreffions of the feveral 
appearances of them, fometimes in Airy, foimetimes 
in Flaming Glouds,—]| And hence I fuppofe, 
Beza in his Marginal Notes to Hebr. 1. 7. puts 
Cherub with Pf. 18.11. and Seraph with Jf2.6. 
2. Funius and Tremelius interpret it, [_Aa- 
gelis utitur nunciis, adminiftrifque voluntatis & judi- 
ciorum fusrum, adeo commode ut ventis CP igne uti 


folet.| He ufeth Angels for Meffengers and Minifters 


12. 


of his Will and Fudgments, as readily, as he is wone 
to do Wiids and Fire. - 

And to this fame effect our Author chufeth to 
fenfe it, LAs the Winds, which is but a ftrong mo- 
tion in the Air, and the {hining of flaming Fire, are 
two of the moft agile, and operative Azents, that are 
known to us in nature ; fothe Angels and Chriff’s AG- 
nifters are ftrong, quick, ana moft nimble, and pow- 
erful in performing their Offices and Adminiftrati- 
ons. | 

For my part, I fee not any confiderable incon- 
venience in thefe Expofitions, unlefs where men 
will dogmatize with this Author, and fay the 
words cannot otherwife be rationally under ftcod. ——- 
And the nature of Angels may be yet incorporeal 
for all thefe vehicles affigned them ; or notwith- 
{tanding the comparifon of their operations to 
thofe moft powerful and fubtile Agents among 
Bodies, Wind and Flame. Or God, who isa Spi- 
rit, moft fimple and abfolute, is alfo faid to be 
confuming fire, Hebr. 12. 29. 

Who maketh bis Angels Spirits] z. e. faith Mafter 
Ainfworth, fpiritual fubftances. So differing from 
*Chrilt, who isno madeor created Spirit, but the 
*Maker of all things. his Minifters a 


flaming 
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flaming firey] +. e. effectual in their Adminiftra- 
“tions. Whence the Angels have appeared like 
‘Horfes and Chariots of Fire. —— 

And Saint Axguftine, who was none of the 
Scholaftick Rabble, finds here both Nature and 
Office of thefe Celeftial Creatures. [&ueris no- 
men ejus Natura? Spiritus eft. Quaris Officium ? An- ‘i 
gelus eff. Ex eo quod eft, Spiritus eff. Ex eo quod : 
agit, Angelus. Enuarat. in Pf-]See Ob. 11. Seét. 1. 
of the fore-going Treatife. The word Mwy; : | 
{faith Doctor Gouge, [whofe judgment poflibly | 
may bear fome {way with him, as he tells us, g 
“Mafter Baxter’s doth, with other ‘ Reformed p. 293, | 
and * Orthodoxal Divines, fuchas ‘tread not in P- 175. | 
the fteps of Arminius, ‘True Sons of the Do- 
‘ corey of Church of England] intimates two aes 
things. 

Creation. So God is faid to have refted from Dt. G.in 
all his Works, which he had made, Gen. 2.2. Amd 
to have made Heaven and Earth, Revel. 44.7. is 
meant created. 

2. Ordination or difpofing things to this or that 
ufe.— And in both fenfes is this phrafe. (He 
maketh] here ufed. He maketh them Spirits, that 
is, he createth them fpiritual fubftances. He maketh 
them a flame of Fire, that is, he ordereth and difpo- 
feth them to be as a flame of Fire in doing his Will. ] 

‘Now let us hear our Author’s clear Reafons a- 
gainft this later way of interpretation. nicl 

1. Saith he, The Text there cannot be rationally , nies mm 
underftood of their Creation, or of their creaturely gainf the 
Nature, but of their Offices and Adminiftrations, be- Scholaftick, 
canfe the word ufed there is not ND tocreate or form iterpreta- 
forth of nothing, but TIWY, fecit, thar is by ordering \°” of PF, 
them in their Offices and Adminiftrations. And a- for and 
gain the word doth not or of neceffity, fig- defetive, 
nifie an incorporeal thing, but that which us a Body, as P- 211. 
the Winds, Ce With 
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With all becoming deference to his skill in the 
Hebrew Language [whereof and Greek, he hath 
been a ‘ Teacher in his younger years, as ne ac- 
quaints us] the word Mwy, fecit, is {ometimes 
ufed for Creation, as I noted even now out of 
Doctor Gouge: and Maker of all things, in our 
Creed, is as much as Creator: And therefore fo 
alfo it may be taken by ushere. And fo Theo- 
doret, none of the Scholaftick Rabble neither, un- 
derftands it, alledging this for a proof of the 
Angels creation. And fo the Arabick verfion 
reads it, Ymcreavit. 

And though the other word 1 doth not al- 
ways and of neceflity fignifie an incorporeal 
thing, *tis enough to decline the force of this 
Reafon of his, that fometimes it doth fignifie 
fuch, and poflibly may do fo. And the Arabick, 
if Vicars in his Decapla have rightly noted, is abj- 
que corpore. | 

But the Author of the Epiftle tothe Hebrews , (as he 


— 


adds) muft needs be taken for the beft Expofitor of 


thefe words, who doth quote them only for this purpofe, 


to prove that Chrift in Dignity and Office is far above 
the Angels, who are all order’d to ferve and obey him, 


and are by their Offives all but Miniftring Spirits fent — 


forth to minifter for them, who fhall be Heirs of Salva- 


tion. By which it is manifeft, that this place 1s tobe . 
underftood of their Mimftrations and Offices, andmnot 


of their nature and {ubffances. 


I readily confent with him, that the Author to © 


the Hebrews is certainly the beft Expofitor ; But 
then I pofitively deny, that he quotes them only 
to fhew Chrifts fuperiority in Office above the 
Angels. For his defign there is to manifeft our 


_ blefied Saviour to be fuperiour to them in Na- 


ture as well as Ofhice; as God above thefe Crea- 
tures, who are the beft of Creatures, as > - 
if LOr 
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Lord above thefe Minifters. But to the Son, he 
faith, shy Trrone, O.God, ——as it follows im- 


mediately, Ver. 8. by way. of oppolition to what 
is here {aid of Angels. —— And fo it is far e. 
nough from being manifeft, as he avers, that this 
place is not to be underftood as inclufive of the 
nature and fubftance of Angels, their Creature- 
ly nature, but of their Miniftration and Offices 
only. 
He yet adds, 
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2. They can no more be merely and literally faid to p, 212: 


be Spirits, underftanding Spirit to intend an abfolute 
incorporeal fubftance, than his Minifters can be lite. 
rally underftood tobe afiaming Fire. They muff ei- 
ther be both literally true, which is abfolutely ab- 
furd 5 or elfe this word muft have a metaphorical in. 
terpretation, as they (he means | fuppofe, the other 
words) may and muft have. 

Now I find nothing in this clear reafon, but 
clear confidence, which aflerts boldly, but proves 
nothing, and may therefore be anfwer’d by as 
bare a denial, .or faying, that there is no wmf 
in the cafe, but the words may {till be otherwife 
under ftood. 

For why may not one word or fentence in the 
fame period be literally true, and the other me- 
taphorical; and fo accordingly intended ? 

Or, what, if we fhould-tranfpofe the Subjects 
and Predicates, as fome do? Who maketh Spirits his 
Angels, and flaming Fire his Mimfters. “Then both 
may be literaily true without the leaft impeach- 
ing of Angels Incorporeity. | 

Or, whet, if we fhould affirm both were lite- 
rally true, only with this different. refpect, the 
former to the internum of Angels, the later to 
their externum, the former to their intrinfick na- 
ture, the later to their fubtile Vehicles ? 


Or; 
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Or, what, if we fhould render it, by a kind 
of dd Who maketh his Miniftri Angels 
Spirits, cloathed with atherial Bodies. Or , Wh & 
maketh Spsrits cloathed with flame-like Velicles, his 
Miniftring Angels. 

I mention thefe things, only by way of in-¢ 
ftance, to declare, that there are divers ways of & 
efcaping his clear Reafons in this matter without 
any abfolute abfurdity. 

And now I leave it to the Chriftian Readers 
judgment to chufe his interpretation of thefe 
words, and pronounce of the whole Controver- 
fie, as he fees caufe. 
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